
Creation Spirituality 

This month we celebrate two days that are 
very close to my heart.  On April 1 we cele-
brate Easter, and on April 22 we celebrate 
Earth Day.  They may not seem to have 
much in common on the surface, but, as I 
see it, their meaning is intertwined. 

If there is a central theme in the teachings 
and example of Yeshua I believe it would be 
to move our hearts toward justice and com-
passion for all life, starting with the most 
vulnerable.  He embraced lepers, the poor, 
women, tax collectors and Sadducees who 
had been pushed to the edges of society.  
He called us to love our enemy, to turn the 
other cheek.  At his very heart Yeshua rec-
ognized that all is One.  There is no division 
in life, no separation in Creation.  He called 
us to recognize the Spirit that unites us, 
saying ñI and the Father are Oneò.  For such 
blasphemy against the patriarchal estab-
lishment he was put to death.  His resurrec-
tion (whether it is seen as metaphor or his-
torical fact) says boldly that all which is 
pressed down will be raised up in Justice. 

I feel this Justice in the wind.  The moun-
tains call it forth and it will NOT be denied.  
For too long the crushing weight of patriar-
chal greed and selfishness has pressed life 
to the very ground.  We have seen this in-
justice in the extinction of species, the pollu-
tion of our planet, killing for sport, trafficking 
of women and children, and the warming of 
our planet by our own selfish device.   

The Hebrew term for all that is vulnerable 
and oppressed, those who must call out in 
Spirit for help and protection, is the word  

 

ñanawimò.  It is in service and honor to the 
marginalized that Yeshua lived, and died.  
His resurrection bears a message saying all 
that is ñanawimò are to be raised up from 
their oppression.  There is no room for fear 
as the Hand of God, the Creator, is with us.  
We may be at peace. 

As I see it, possibly the clearest example of 
anawim is our Earth itself.  Left vulnerable 
to the greedy hands of an oligarchic patriar-
chy our Earth continues to suffer terribly.  
And yet I do see the turning of the tide. I 
rest my heart in the belief that Justice is at 
hand.  The hand I am referring to is our own 
when we are boldly led by Spirit to be the 
force of compassion and unity on this Earth.  
You and I are Justice; we are Resurrection.  
Whenever we, led by Spirit, get out of our 
comfort zone to speak and act for the 
anawim, for all marginalized life, it is then 
that Easter truly fills the Earth.  

Love to us all,      Bill, SLC Office Manager 

OUR VISION STATEMENT 

The Spiritual Light Center is a peaceful 

and joyful fellowship of individuals, cen-

tered in love, dedicated to the God within, 

and honoring the many paths to truth. 

OUR MISSION STATEMENT 

We seek to develop our highest selves by 

continuous sharing of spiritual ideas, in 

an environment of unconditional love and 

respect for others.
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ONGOING EVENTS AT SLC 
 

Every Tuesday at 4:30 p.m. Join our group 

in the Hall for Movie Night!   We enjoy a 

good spiritual movie or documentary and 

afterward pick a place and go out to eat! 

 

UPCOMING SPEAKERS 
 

April 1, 11 a.m. Easter Sunday 

Dale Allen Hoffman has been teaching 

spiritual insights from the ancient Aramaic 

language and culture for over 20 years.  He 

recently published his first book ñEchoes of 

an Ancient Dream.ò  Dale will speak on   

"The Heroôs Journey & The Trickster."   

 

 April 8, 11 a.m. 

Alexander Ravenel II has extensive train-

ing in theology, psychology, metaphysics, 

the Bible, the Kabbalah and several healing 

methods.  He has pastored churches and 

published books.  Letôs welcome Alexander 

who will be speaking on ñLet Us.ò 

 

April 15, 11 a.m. 

Dr. Edwin Morris, MD, is a retired family 

medicine specialist who started the 

Franklin Fitness Center.  He is also a 

published author who will speak to us 

from his book entitled ñDiscovering 

Meaning in Your Life.ò  Letôs welcome 

him to SLC! 

 

April 22, 11 a.m. Earth Day 

Shantu Harrison is a very gifted animal 

communicator and truly natureôs advo-

cate.  She is also a great speaker and 

will share with us on ñCelebrate Mother 

Earth Today, Honor Mother Earth 

Every Day.ò     

 

April 29, 11 a.m. 

Sheila Kaye has her Masterôs in Clinical 

Social Work and 30+ years experience in 

the field including inpatient psychiatric 

counseling.  She embraces metaphysical 

ministry, Reiki, healing touch, and medita-

tion.  She will speak on ñPower of Word.ò    

 

At Waynesville CTC                         

Donna Corso Presents ά{ŀŎǊŜŘ /ȅŎƭŜ ƻŦ 

[ƛŦŜΥ  9ȄǇƭƻǊƛƴƎ ǘƘŜ aŀƴȅ CŀŎŜǘǎ ƻŦ 5ŜŀǘƘέ                     

Friday April 6th  7:00 ς 8:30     Infinity ς 

The Ultimate Trip (a film by Jay Weidner) 

Friday April 27th  7:00 ς 8:30 Earthbound 

Souls in Distress  (Presented by Donna) 

Love Offering Requested  

 

SPIRITUAL LIGHT CENTER INFORMATION 

80 Heritage Hollow Drive, Franklin, NC 28734 

Right behind the Gazebo Restaurant in Heritage Hollow 

828-369-3065   slcfranklin@frontier.com 
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Creation Spirituality  

a Twelve Principles of Creation Spirituality   

  

1.    The Universe, and all within it, is fundamentally a blessing. Our relationship with the 

Universe fills us with awe.  

 

 2.    In Creation, God is both immanent and transcendent.  This is panentheism which 

is not theism (God out there) and not atheism (no God anywhere). We experience that 

the Divine is in all things and all things are in the Divine.   

  

3.    God is as much Mother as Father, as much Child as Parent, as much God in mys-

tery as the God in history, as much beyond all words and images as in all forms and be-

ings. We are liberated from the need to cling to God in one form or one literal name. 

  

4.    In our lives, it is through the work of spiritual practice that we find our deep and true 

selves. Through the arts of meditation and silence we cultivate a clarity of mind and 

move beyond fear into compassion and community. 

  

5.    Our inner work can be understood as a four-fold journey involving: 

·         awe, delight, amazement (known as the Via Positiva) 

·         uncertainty, darkness, suffering, letting go (Via Negativa) 

·         birthing, creativity, passion (Via Creativa) 

·         justice, healing, celebration (Via Transformativa) 

 We weave through these paths like a spiral danced not a ladder climbed. 

  

6.    Every one of us is a mystic. We can enter the mystical as much through beauty (Via 

Positiva) as through contemplation and suffering (Via Negativa). We are born full of 

wonder and can recover it at any age. 

  

7.    Every one of us is an artist.  Whatever the expression of our creativity, it is our 

prayer and praise (Via Creativa). 

  

8.    Every one of us is a prophet. Our pro-

phetic work is to interfere with all forms of in-

justice and that which interrupts authentic life 

(Via Transformativa). 

  

9.    Diversity is the nature of the Universe. 

We rejoice in and courageously honor the rich 

http://en.wikipedia.org/wiki/Immanence
http://en.wikipedia.org/wiki/Transcendent


diversity within the Cosmos and expressed among individuals and across multiple cul-

tures, religions and ancestral traditions. 

 

10.  The basic work of God is compassion and we, who are all original blessings and 

sons and daughters of the Divine, are called to compassion. We acknowledge our 

shared interdependence; we rejoice at one another's joys and grieve at one another's 

sorrows and labor to heal the causes of those sorrows. 

 

11.  There are many wells of faith and knowledge drawing from one underground river 

of Divine wisdom.  The practice of honoring, learning and celebrating the wisdom col-

lected from these wells is Deep Ecumenism. We respect and embrace the wisdom and 

oneness that arises from the diverse wells of all the sacred traditions of the world.  

  

12.  Ecological justice is essential for the sustainability of life on Earth. Ecology is the 

local expression of cosmology and so we commit to live in light of this value: to pass on 

the beauty and health of creation to future generations.           ~Fr. Matthew Fox 

 

aThe Meaning Of Gaia             

By David Spangler 

I recently was invited to a worship service 

and celebration in which Gaia was specifi-

cally incorporated as a source of spiritual 

nourishment and help. In ritual and song, 

the participants called upon the "Spirit of 

Gaia" to heighten their awareness of their 

connections with the earth and to fill them 

with love and compassion for all creatures 

and for the physical environment as a 

whole. 

The idea of a world soul is an ancient one found in both Eastern and Western culture. 

This world soul is usually conceived as a "formative force," an active, intelligent, pur-

poseful spiritual presence at work in the material world to guide and guard the course of 

planetary evolution. It is generally not accorded the status of being the ultimate source 

or Creator but might be looked upon as a great archangelic being presiding over the 

well being of the world. 

Non-industrial cultures grew out of living experience and closeness to nature. It was 

woven into the fabric of life and culture. Today this is not true for us. Furthermore, the 

https://www.context.org/iclib/ic24/spangler/


Judeo-Christian tradition arises from the Semitic spiritual perspective of God and crea-

tion being separate and distinct. In such a context, sacredness has overtones of authori-

ty, power, distance, and maleness that would have been alien to the spirituality of, for 

instance, the ancient Celts or the Native Americans, two cultures that incorporated a 

sense of the living earth. This means that when we strive to imagine the sacredness of 

the earth, we do so in a very different cultural context than did those who took for grant-

ed an immanent, accessible sacred presence pervading all things. 

Can we simply adopt and graft on their notion of a living, sacred earth? I donôt think so, 

at least not without distortion. We have to deeply think into and live out this idea in a 

modern context. Until we do, Gaia, the spirit of the living earth, is an idea to think about 

rather than an idea to think with. It lacks the deeper connections with our everyday life 

and with the mysteries of creation that it possessed in earlier cultures. As an idea, it be-

comes a suit to try on, rather than a body to inhabit and live through. 

Gaia can be an inspirational idea expanding our awareness in at least five areas im-

portant to our time. The first of these is the most obvious: the idea of Gaia heightens our 

awareness of ecological and environmental necessities and responsibilities. It inspires 

us to preserve the environment and to meet ecological crises. 

The second area of awareness follows from the first: Gaia focuses our attention on is-

sues of life. It shifts our operating paradigm from a mechanical one based on classical 

physics to an ecological one based on biology. It puts the phenomenon of life itself back 

into center stage in our culture. It inspires us towards a reformation that produces a cul-

ture that is truly life-affirming and life-centered. 

Gaia inspires us to develop modes of thinking and acting that are holistic, systemic, 

symbiotic, connective, and participatory. We must learn to see the world in terms of pat-

terns and not just positions and points. It inspires us to act towards each other as well 

as towards the environment in ways that serve and nourish the whole of which we are 

all participants ï in ways that are compassionate and co-creative and cooperative. 

Fourth, Gaia inspires us to think of the spirituality of the earth and to explore an "eco-

theology." Such a spirituality is important, 

for beyond ecology and conservation lies 

a deeper dimension of spiritual interac-

tion and communion with our environ-

ment that is mutually important for our-

selves and for nature. Within that dimen-

sion we will also find new insights into the 

meaning of the Divine that cannot help 

but aid us in the emergence of a healthy 

and whole planetary culture. 



We must allow this new mindset to shape us, as great spiritual ideas have always 

shaped those who entertain them, and not expect that we can simply use the image of 

Gaia to meet emotional, religious, political, or even commercial needs without allowing it 

to transform us in unexpected and radical ways. The spirituality of the earth is more 

than a slogan. It is an invitation to the death of what we have been and the birth of 

something beautiful and new. 

 

a Theology in a 13.7 Billion-Year-Old Universe: 

Matthew Fox, Original Blessing, and Creation             

Spirituality       By Carl Gregg 

There is in all visible things an invisible strength, a 

hidden wholeness. This mysterious Unity and Integri-

ty is Wisdom, the Mother of all, ñnature doing what 

nature doesò. There is in all things an inexhaustible 

sweetness and purity, a silence that is a fount of ac-

tion and joy. It rises up in wordless gentleness 

and flows out to me from the unseen roots of all cre-

ated being, welcoming me tenderly, saluting me with 

indescribable humility. This is at once my own be-

ing, my own nature, and the Gift of my Creatorôs 

Thought and Art within me, speaking as Hagia So-

phia or ñholy wisdomò, my sister. 

The 13.7 Billion-Year-Old Universe Story    Fr. 

Matthew Fox, founder of Creation Spirituality, former-

ly a Dominican Catholic priest and currently an Epis-

copalian priest, grants that there is some metaphori-

cal truth to the traditional framework of orthodox 

Christianity, which begins with a ñfall from graceò in 

the Garden of Eden and concludes with Redemption 

from ñOriginal Sinò through Jesus as the ónew Adamô 

and Mary as the ónew Eve.ô But he criticizes this story as too anthropocentric (too ñcen-

tered on humanityò) to be the central story of our 13.7 billion-year-old Universe of which 

homo sapiens have only been a part of for a few hundred thousand years. Fox and 

many others cannot accept that a Fall/Redemptive narrative that takes place in one tiny 

corner of the Universe can have ultimate meaning in the grand scheme of things. 



Fox does not end with rejecting the traditional Fall/Redemption story. Instead, he invites 

us to explore the story of ñOriginal Blessing,ò which begins with goodness, compassion, 

and creativity at the heart of the universe. This alternative account embraces the best of 

both religion and science. It is the wondrous story of ñemergenceò ð how the Universe 

evolved over the course of 13.7 billion years through stages of increasing complexity: 

pre-atomic, atomic, molecular, unicellular, multi-cellular, vertebrate, primate, and hu-

man. Stardust now evolved to the place that the stardust can think about itself! We are 

the universe becoming conscious of itself. We are stardust that has begun to contem-

plate the stars. Four billion years ago our planet was molten rock, and now it sings 

opera! Fox invites us to explore befriending Creation ð which did not end with a single 

act in the past, but that has been ongoing for billions of years. 

To say more about the dif-

ference between the tradi-

tional ñFall/Redemption 

Storyò and the scientifically-

based ñUniverse Story,ò 

remember that, for the 

most part, neither Jews, 

nor Muslims, nor Eastern 

Orthodox Christians, nor 

many biblical scholars rec-

ognize a doctrine of ñOrigi-

nal Sinò when they read the 

first few chapters of Genesis. Our tendency in Western Christianity is to read these sto-

ries as a ñFall from graceò. 

St. Augustine has been a major influence on Christian theology for 1,500 years and Lu-

ther for more than 500 years, and it can be almost impossible for us Western Christians 

to be without the influence of these major figures affecting our interpretation. Both Au-

gustine and Luther were, at times, obsessed with the themes of sin and grace, and the-

se fixations affected how they interpreted the Bible and, in turn, how many of Christians 

have read it since. The point is that the dominance of the ñOriginal Sinò motif in Western 

Christian theology is neither inevitable nor integral either to the Bible itself or to the Uni-

verse Story. 

Fox points out that human writing was only invented a few thousand years ago. But the 

Universe, again, is billions of years old. Consider that, ñThe universe is the first and pri-

mary revelation of the divine, the primary scripture predating the Bible by billions of 

years, and the primary locus of divine-human communion.ò And God is communicating 

with us though Creation today, including through science. Said differently, the scientific 

method is a way of listening to how God is speaking to us about the mysteries of our 

Universe. 



When I think about Christianity through this lens of Creation Spirituality and Original 

Blessing, one of the most exciting implications is the potential to catalyze our progress 

as individuals and as a society from infantile egocentrism (in which we selfishly only 

care about our needs) to ethnocentrism (or tribalism, in which we only care about the 

needs of those similar to ourselves), to globo-centrism (in which we embrace both the 

common humanity of all humans and the place of humanity as merely one among many 

important parts of Planet Earth), and finally to cosmo-centrism (in which we truly begin 

to embrace an integrated perspective that takes into account our place as an interde-

pendent part in the ongoing 13.7 billion year old, and counting, unfolding of Creation 

that is the Universe Story). A shorthand description of this process is the move from 

ñmeò to ñwe,ò to ñall of us,ò to ñALL.ò 

If a picture is worth a thousand words, then perhaps the most iconic photograph that 

represents the invitation to move from ethnocentrism to globo-centrism is ñEarthrise,ò a 

picture taken by an astronaut in 1968 from Apollo 8, which was the first human space-

flight to leave Earth orbit. In Life Magazineôs 100 Photographs that Changed the World, 

ñEarthriseò was called ñthe most influential environmental photograph ever taken.ò This 

photo helped expand many peopleôs 

consciousness from egocentrism or 

ethnocentrism to globocentrism. From 

space, the truth is startlingly. 

 Similarly, the breathtaking pictures of 

galaxies and nebulae we continue to 

receive from the Hubble Space Tele-

scope, invite and challenge us to take 

the next step beyond the global con-

sciousness of ñEarthriseò toward a 

Cosmic Consciousness. Fox writes, ñIf 

every person is capable of Cosmic Con-

sciousness, but most people are not en-

couraged to celebrate it, then what happens to persons and their institutions? They be-

come sick and violent. For we were made for something cosmic and will not fit peaceful-

ly into anything much smaller.ò For the survival of both our planet and our species, the 

importance of these shifts in perspective toward Original Blessing cannot be overesti-

mated. The invitation is to truly embrace panentheism, the truth that God is ñin, with, 

and beyondò everything. 

Embracing Imperfection    There is another vital implication of this shift we have been 

exploring. From the perspective of the ñFall/Redemptionò paradigm, spiritual life is often 

focused on individual moral perfection. In contrast, the ñOriginal Blessingò perspective 

invites us to have the ñcourage of imperfection.ò  

http://www.amazon.com/gp/product/1931933847/ref=as_li_qf_sp_asin_il_tl?ie=UTF8&tag=northmchurch-20&linkCode=as2&camp=1789&creative=9325&creativeASIN=1931933847


For people who have truly learned to trust creation one of 

the first lessons is how beauty and imperfection go to-

gether. Every tree is beautiful; but if you approach it close-

ly enough you will see that every tree is imperfect. The 

same is true of the human body. In nature, in creation, im-

perfection is not a sign of the absence of God. It is a sign 

that the ongoing creation is no easy thingé. 

Fox may be onto something: perfectionism can be narcis-

sistic ð always worrying about and cultivating our own 

perfection turns our focus inward on ourselves and our 

own behavior. This perspective is also often focused on 

the past (what we did, didnôt do, or couldôve done better). 

In contrast, Creation Spirituality invites us to be grateful for 

the present moment, even with all its imperfections. 

Perhaps St. Francis of Assisi is one of our strongest examples in the Christian tradition 

of connecting with God through Nature, standing in awe and gratitude for the wonder of 

the created Universe, and savoring beauty in all its forms. After all, Francis famously 

preached to the birds, and spoke to the elements of Creation as ñBrother Sunò and ñSis-

ter Moon and Stars.ò  

Indeed, in some ways this ónewô perspective (which is also quite ancient the more you 

investigate) can seem to be a profound break with Christianity and reality as we have 

been taught to understand it. However, consider the story of the philosopher who was 

asked, ñWhy did people used to think that the sun went round the earth?ò One of his 

students said, ñBecause it looks as if the sun goes round the earth.ò The philosopher 

responded: ñBut how would it look if the earth went round the sun?ò The answer is that it 

would look exactly the same. What would it look like if Original Blessing, Creation Spirit-

uality, and the Universe Story were the case? The answer is that the world would look 

exactly the same in many ways. The difference in both cases is 

our worldview: what we are able to give ourselves permission to 

experience. Think about it. 

aI am one with the Earth, with the Water, with the 

Fire, with the Air that I breathe, with all Living 

Things, and we are all one with Spirit             

~Jonathan Lockwood Huie 

 

aWe should not so much seek to pray, but to     

become prayer.     ~St Francis of Assisi   




